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A GOOD FRIEND GONt

by Nonin Chowaney

B adger, the big, handsome
Austrdian Shepherd who lived at
Heartland Temple in Omaha for
many years, died last month. He
was seventeen years old.

For adog Badger’'s size -- he weighed
ninety-five pounds — seventeen yearsisan
exceptiondly long life. Every veterinarian
who treated him in his later years was
amazed that adog his size had lived past
ten. Badger was exceptiondly strong, how-
ever; he had abig heart, and it sustained him
for seventeen years until it findly gave out
the evening of June 12", He was a good
and loyd friend over many years, and I'll
misshim.

Badger

We were in the middle of our annud,

month-long Prairie Wind practice period at Degp Spring Temple near Fittsburgh, where Badger had been living for
the past couple of years. He had moved to the areawith Rev. Kyoki Roberts when she eft Heartland Templein
Omahain the Fal of 1998. Near suppertime on aday of relaxed practice, Badger’ s breathing became labored, and
he was having a hard time getting comfortable. He would move from place to place, bresthing heavily. It was very
hot, and he'd just returned from atrip to Kyoki's parents house in the back of the pickup truck. Kyoki and | thought
he' d eventudly settle down, but he didn’t. After about an hour, | noticed that his tongue was getting pale, so we de-
cided to take him to the vet.

Badger had dowed down considerably over the past few months. Long-standing heart problems, thyroid probiems,
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Dharma Transmissiow — June 24, 2001

At the time of bowing formally to
Shakyamuni Buddha's face, the fifty-one
buddha ancestors and the Seven
Buddhas are not present side by side or
in one line, but it is face-to-face transmis-
sion among all the buddha ancestors at
the same time. If you do not see in just
one generation all the masters, you are
not a disciple. If you do not see in just
one generation all the disciples, you are
not a master. Masters and disciples al-
ways see one another when transmitting
and inheriting dharma. This is the reali-
zation of the way, face-to-face transmis-
sion of the ancestral source. Thus master
and disciples bring forth the luminous
face of the Tathagata

Zen Master Dogen

Shobogenzo Menju Nonin Presenting Lineage Papers to Kyoki

Background — Rev. Dosho Port, Rev. Haju Murray, Susan Jion Postal, Sr. Marianne Palko

Bow of Gratitude

Chanting the Heart Sutra
Nonin, Rev. Teijo Munnich, Rev. Daien Bennage



DHARMA TRANSMISSION

by tkai Korematsw

R ev. Ekai Korematsu is abbot of
Jikisho-an in Victoria, Australia. Twelve
years ago, he wrote an article for Minne-
sota Zen Center’s newsletter when as-
sisting with the preparations for Nonin’s
dharma transmission with Dainin Kata-
girl. It seems fitting to print the follow-
ing excerpts from that article after
Kyoki’s dharma transmission with Nonin
this past June.

For aZen teacher to have their dharma
practice succeed, continue to the next
generation, generation after generation, is
aprimeresponsibility.

Teachers plant seeds, and these seeds are
their students. The seed grows by itself,
and this seed might think that “| am a seed
from the parent tree,” of course. We have
that kind of understanding, but thereis
also teacher acknowledging. That isa
very important aspect of Zen tradition. If a
teacher says, “thisseed isaseed |

planted, truly the same essence as mine,”
and thislittle seed coming up thinks, “I am
alittle different fromthis,” then thereis
some reservation about it. It doesn’t come
together completely, and both are mutu-
ally comfortable accepting this. But this
new seed is usually completely accepting
of what the parent said, and in that way,
they become one. So, thereis adifference
between the parent and the offspring, the
next generation’s child, but they are of the
same essence.

There are three parts to the dharmatrans-
mission ceremony. The menju ceremony is
thefirst part, or the foundation toward
finishing the complete dharma transmi s-
sion. Thismenju, or face-to-face meeting
and prostration, isvery important. The
ceremony itself is an acknowledgment, a
proof that the student and teacher met,
and that actual shiho, transmission of
dharma, took place. During the ceremony,
the teacher says, “ The dharma gate of
face-to-face transmission from buddhato

buddha, ancestor to ancestor, is
realized now.” Thisisacknowledge-
ment and confirmation that “truly
thisis my student; | planted him [or
her] to grow.” The student does full
prostrations, so thereisaclear dis-
tinction between teacher and stu-
dent.

After menju, the student feels some
sort of security, some sense of
groundedness, because it is not
just one’s own confirmation, but
the teacher admitting that “Yes,
yes, you are my child.” At the same
time, the teacher feelstheir respon-
sibility and wants the student to
practice, to become clearer and
clearer.

The second part of the dharma
transmission ceremony is the
Transmitting the Precepts Cere-
mony (denkai) and the third part is
the Transmitting the Dharma Cere-
mony (dempo). These three taken
together — menju, denkai, and
dempo — constitute shiko, or,
dharmatransmission.

What does shiho mean?Itisafull
ordination. When we have our first
ordination [priest ordination], we
have a ceremony during which the
head is shaved and the new priest
receives arobe and bowls. That is
the beginning of practicing asa
priest. By doing continuous prac-
tice, you become morerea. You
become a priest. Wearing robes
becomes more comfortable. At the
same time, people around you be-
come more comfortable with you
wearing robes. That is a period of
hard practice, just being able to
wear arobe, to become comfortable
with the forms you are taking up. It
takes agreat deal of practice. But
those things, with continuous prac-
tice, become you.

When you become comfortable with what

continued on page 9



NEBRASKA ZEN CENTER — SANGHA NOTES

FALL PRACTICE PERIOD will begin with atwo-day sesshin on September 16th & SESSHIN
17th and end with aone-day sitting on December 8th. Practice period is designed to
provide structure for people who wish to intensify their practice and their sangha con- There will be two sesshins at NZC this

nections for a specific period of time. Practice period students commit to intensifying Fall, aTwo-day sesshin on September
practicein three areas: (1) daily practice at home (sitting and devotional services), (2) 15th and 16th and a One-day sitting on
regular involvement at the temple (e.g., specific morning or evening sittings, Sunday Sunday, October 21st. Fees: $30 per
mornings, or work practice, and (3) attendance at special events (e.g., sesshins, study day for members; $40 for non-members.
groups, or ryaku fusatsu). L ower rates may be arranged for those

with limited income. Please call (402)
If you're interested in participating in Fall Practice Period, make an appointment with 551-9035 or e-mail heart-

Nonin and bring a list of your practice commitments in these three areas for the pe- land@prairiewindzen.org to register.
riod specified. If you're unclear about anything, speak with Nonin and submit the list

of your commitments afterwards. Practice period students will meet as a group with

Nonin at the start of practice period, two or three times during the period, and at the

end. Times for these meetings will be announced.

DHARMA STUDY CLASS

Nonin will lead two dharma study
classes at thetemplethisFall. They will
meet on Saturday mornings from 10 am
till noon. Thefirst will be on November
3rd and 10th. The second will be on
December 1st and 8th. Both classes will
focus on fasciclesfrom Zen Master
Dogen’s Shobogenzo.

Classes are free to members. The fee
for non-members is$20 per class.

OTHER FALL EVENTS

Sep 2 World Peace Ceremony
Group Discussion
5 Ryaku Fusatsu
Oct 3 Ryaku Fusatsu
Sangha — Calligraphy by Nonin Chowaney 7 World Peace Ceremony
Group Discussion
Nonin will be traveling to the following places this Fall: Deep Spring Temple near Pitts- Nov 4 World Peace Ceremony
burgh on the weekend of September 29th to |ead a Sutra Study Retreat on the Dia- 7 Group Discussion
mond Sutra; Clouds in Water Zen Center in St. Paul, Minnesota on the weekend of Ryaku Fusatsu

October 13th to lead a Calligraphy Workshop; Empty Hand Zendo in Rye, New Y ork on
the weekend of October 22nd and Zen Buddhist Temple in Ann Arbor, Michigan on the
weekend of November 17th to |ead Study Groups in Zen and American Poetry. Sunday
Dharma talks at the temple in Omaha during Nonin’s absences will be given by senior
students.

Shindo Mike Gillespie will be returning to Omahato teach the Fall semester at UNO and
will be residing at the temple. We welcome him back!



The Order of the Prairie Wind held its annual month-long retreat during
June at ZCP/Deep Spring Temple. Nonin, Kyoki, Eido Espe, Margaret
Coughlan, and Keith Hale were here for the entire month. Other ZCP sangha
members joined for shorter periods.

Many thanks to all of the above for their practice and for their work around
the temple. We were able to completely insulate the attic and the crawl space
below the building— known as “the Hole — with the help of Scott Leonard,
Bob Kirchner, Patricia Carpenter, Brion Hardink and Daniel Koffman, our
summer work volunteer. Patricia, Gary Crouth, Jane Harter, and Pam Bram
re-glazed the windows and prepared them for painting.

Many thanks to Leslie Hospodar for donating our new outside bell, which
enhanced practice during the retreat.

Special thanks and many bows to Kevin Coughlan, who sponsored “Monk’s
Day Out,” atrip to the new ballpark to see the Pirates play!

Dharma Study Group during Prairie Wind Retreat

We celebrated the completion of Kyoki’s Dharma Transmission with a cere-
mony on June 24th. About sixty attended — guest teachers, sangha mem
bers, family, and friends. Guest teachers were Rev. Daien Bennage, from Mt.
Equity Zendo in Muncy, Pennsylvania; Rev. Haju Murray, from Zen Bud-
dhist Temple — Ann Arbor; Susan Jion Postal, from Empty Hand Zendo in
Rye, New Y ork; Rev. Dosho Port — Nonin’s dharma brother — from Clouds
in Water Zen Center in St. Paul, Minnesota; and Rev. Teijo Munnich —
Nonin’s dharma sister from Zen Center of Asheville, in North Carolina. Spe-
cial thanks to Teijo for coming early to help Nonin complete the week long
dharmatransmission procedure.

Zen Center of Pittsburgh / Deep Spring Temple islocated at 124 Willow Ridge Rd, Sewickley, PA 15143
tel: (412) 741-1262, e-mail: kyoki@prairiewindzen.org, website: www.prairiewindzen.org



A Good Friend Gone

from page 1

and severe arthritisin nearly every joint
had taken their toll. His medications took
up awhole windowsill in Kyoki’sroom!
But he still cameto the zendo for every
period of zazen, walking heavily and
breathing hard during hot weather, and he
still chugged up the stairs to the second
floor Buddha hall whenever the bell sig-
naled that a service was about to begin.
He was a dedicated monk, and he refused
to quit!

He also continued to go on long walks
with us, but he had begun to lag behind
and slowly labor up the hills. He still main-
tained order among the other dogs, how-
ever. He was the alpha dog right until the
end, and all the other dogs knew it:
Sammy, my vigorous three-year-old yel-
low lab/husky mix; Li’l Red, Kyoki’s other
Australian Shepherd; and Barry and Lau-
rie, Kyoki's parents’ German Shepherds,
both of whom were much bigger than
Badger. Badger had aregal bearing that
commanded respect, from both dogs and
humans, and he never hesitated to set
straight those who usurped his authority,
violated hisdomain, or threatened his hu-
mans. If Sammy started yapping at Li’l
Red, or vigorously running around in cir-
clestrying to get Barry to play with him,
Badger would perk up his ears, puff out
his chest, stretch to full height, and
straighten out the miscreant with awell-
placed shoulder bump and coupl e of
barks. He had disciplined Sammy in this
way the day before as we walked the hills
in Sewickley Borough Park.

It was a half-hour drive to the veterinar-
ian’s -- plenty of time to think. One of the
early sutras says that the dharmais “good
in the beginning, in the middle, and inthe
end,” and aswe drove, | thought of
Badger. His dharma (truth) was good in
the beginning, when he was ayoung, vig-
orous cow dog on Kyoki’sfarmin Ne-
braska— herding cattle, jumping four-foot
fences, and running off coyotestrying to
get at the chickens. It was good in the
middle, when he became a monk and lived
at the templein Omaha— greeting every-

one who came to the door, protecting
Kyoki and me, accompanying us on our
walks, and disciplining and training Li’l
Red, ayounger dog, to be agood Aus-
tralian Shepherd. It was also good in the
end, when he was an elder at Deep
Spring Temple— determinedly climbing
up the stairs for morning service, labori-
ously hauling himself off the floor to
check out everyone who cameto the
door, and chugging up the hillslike the
“little engine who could” during our
walks. He was completely what he was,
at al times, uncomplainingly living his
life and doing his best. He was a good
examplefor usall.

Badger had been a part of my lifefor
over ten years, and even though he'd
slowed down considerably, he'd always
been so big and strong that it was hard
for meto consider, aswe drove to the
vet that June evening, that he might not
make it. | thought of the time Kyoki and
| were walking through a back alley in
our neighborhood when two big dogs, a
St. Bernard and a German Shepherd,
bounded up to achain link fence aswe
walked by their back yard and jumped
up snarling and barking with their front
paws on top of the fence. Kyoki was
nearest them and Badger calmly moved
between Kyoki and the snarling dogs
and stayed there as we walked past their
yard. He wasn’t being aggressive, but
he was clearly saying, “to get to her,
you' [l have to go through me.” There
were two of them, and they both had at
least fifty pounds on him. | knew then
that he would die before he let anything
happen to Kyoki.

However, impermanence is a condition
of all existence, and whether | wanted to
consider it or not, when | reached back
to pet Badger aswe pulled into the vet's
parking lot, | didn’t feel the big and
strong mature dog I’ d been reminiscing
about. | felt aweak and suffering old
dog struggling to breathe, and | felt my-
self beginning to cry.

We had to help Badger out of the car
when we reached the vet, but he gamely
walked in on his own. When we got to
the counter, however, he plopped down
exhausted on the floor. Kyoki and | had
to carry him into the examining room. We

continued on page 7



A Good Friend Gone
from page 6

lifted him onto the table rather than let him
lie on the floor, and Kyoki and | petted and
talked to him aswe waited for thevet. We
told him that everything was okay, to just
relax, that we' d take care of him.

Thiswas hard for all of us, especially for
Kyoki. She had raised Badger from a pup
and had trained him to herd cattle. He had
been abig part of her life for seventeen
years, from her days as ahog and cow
farmer in outstate Nebraska, through her
Zen training at the templein Omaha, and
into her teaching career at Deep Spring
Temple. | knew how she felt about that old
dog.

The vet came quickly, and it did-
n't take long for him to determine
what the problem was. Badger’'s
heart wasn't pumping enough
blood through his system; the
heavy breathing was a desperate
attempt to get enough oxygen.
His big heart was finally giving
out. There was nothing that could
be done.

Kyoki’s eyesfilled with tears as we dis-
cussed what to do. We decided to take
him home, so he could die quietly and
naturally in familiar surroundings near
those who loved him. The vet suggested
we give him a sedative to calm him down
and ease hisbreathing, so we did. It began
to take effect quite soon, and Kyoki and |
had to carry Badger out to the car. She
rodein the back with him, and | drove
home.

I, like most people, entered Zen practice to
find relief from suffering and pain. |
thought that if | practiced hard, | would
“get enlightened” and livein blissfrom
then on. How silly. | have cometo realize
that the only way to successfully negoti-
ate suffering and pain isto go into and
through it, not around it. An old Zen story
dealswith thisissue:

A Zen Master’s oldest disciple had died,
the one who had been with him the

longest and whom he had designated his
successor. At the funeral, while giving
the eulogy, the Master broke down and
cried.

Later, a visiting monk said: ‘Life and
death have no beginning and no end.
Why do you cry?’

The Master said: ‘He was my oldest and
closest disciple, if [ don’t cry now, when
am I supposed to?’

Zen practice trains us to enter each mo-
ment of our life and experienceit fully,
without aversion or greed. In other words,

In moments of grief and loss — the
death of a friend, a lover’s leaving, a
child’s going away to college — feel-

ings run deep and true. We have to ac-
cept and honor them before we can be-

we accept the circumstances of our life and
live them fully, willing to let go into the
next moment as things change, as they
awayswill. In moments of grief and loss—
the death of afriend, alover’'sleaving, a
child’ s going away to college — feelings
run deep and true. We have to accept and
honor them before we can begin to move
on. Thisisour karmic life.

My karmic lifeas| drove back fromthe

vet' swas a sad mixture of grief and remi-
niscence. | thought of the time many years
ago when astray dog had treed Lola, the
temple cat. Badger ran over to the base of
the tree, chased the dog away, and stood
nearby while Lolaclimbed down. She
walked over to him, and they touched
noses before they went their separate
ways.

| also thought of the time abig Black Lab-
rador Retriever attacked Li’l Red up in the
park near the temple in Omaha. Red was on

his back yelping in terror when Badger
came from nowhere, rammed the bigger
dog with his shoulder, bowled him over,
and tore fur out of him until Kyoki and
the Lab’s owner pulled them apart.

When Kyoki was training in Japan for
two yearsin the mid-nineties, Badger and
| were inseparable. We not only lived to-
gether at the temple in Omahabut also
took daily walks together through the
neighborhood, out on the prairie, and
through the Loess hills in neighboring
lowa. We went on camping trips together
in Western Nebraska and he went with
me when | visited my friends. We became
best buddies during those years.
Every night when | went to bed,
Badger would tuck mein. He'd
jump up next to me and lay down
for abit until | turned out the light.

Now, he lay in the back seat of the
car, still struggling for breath.

When we got back to the temple,
we carried Badger up to Kyoki’s
room and laid him on the floor. His
breathing was still heavy, and he kept
shifting his body, trying to get comfort-
able. We set up afan so he'd be alittle
cooler, and gradually, his breathing
calmed down. Hefinally laid down on his
side.

The others participating in practice pe-
riod — Eido, Margaret, Keith, and Gary —
came up to check on things, and wefilled
them in on what had happened at the
vet's. Eventually, everyone drifted away
to bed, and at around nine-thirty, | did
too. | left my tee-shirt near Badger, so my
smell would be nearby, and | asked Kyoki
to come and get meif there was any
changein his condition. We were both
un-realistically hoping that he' d get past
this crisis and recover, so we could have
him in our lives abit longer.

| didn’t sleep much. Shortly after mid-

night, Kyoki came to my room and told
me that Badger was dying. By thetime |

continued on page



A Good Friend Gone
from page 7

put on some clothes and got to her room,
he had quietly taken hislast breath.

We petted and talked to him for awhile,
telling him what a great dog he' d been,
what agood friend and companion. We
told him how much we'd misshim. | en-
couraged him to not stay here too long, to
continue on hisjourney, and | told him
that although we loved him and would
miss him, wewould be al right.

Then, Kyoki and | put on our robes and
did a deathbed service, one of the many
ceremonieswe havein Soto Zen to help
up through times like these. We it
Kyoki’s altar, offered incense, and
chanted the Mahaparinirvana Sutra, the
sutra on the death of the Buddha. Toward
the end of this scripture, as Shakyamuni
Buddhais dying, he calls Ananda, his
attendant, who had been weeping in the
next room, and says.

Have I not already told you many times
that it is the nature of all things, even
those most near and dear to us, to pass
away and that we must leave them, di-
vide ourselves from them, sever our-
selves from them. Everything born must
die; all beings carry within them the
seeds of dissolution. For a long time,
Ananda, you have been very close to
me. You have been kind, good, and lov-
ing, in thought, word, and deed; that
has never varied and is beyond mea-
sure. You have done well, Ananda. Put
forth great effort, and you too, will soon
be free.

Kyoki and | had great difficulty getting
through these words. Tears are welling up
now as | type them. Badger was kind,
good, and loving, Hetruly did well. He
brought great joy to our lives, and be-
cause of that, his passing was atime of
great sadness.

After the deathbed service, we sat with
our old friend for awhile. | told him that
he' d done as well as adog that any dog
could do. There was no need for him to

come back as another one. | told him that |
hoped | lived long enough for him to come
back to me as ayoung man or womanin a
few years so that | could ordain him a
priest. Then, we took one of Kyoki’sold
rakusus and placed it around his neck. |
went to my room to find something of
mine to leave with him, but | didn’'t have
much with me. | came acrossared Ne-
braskatee-shirt and took it to Kyoki’s
room, folded it, and placed it under
Badger’'s head. It was not only afitting
link to me but also to the years he’ d spent
out on the farm chasing cows. Now, he
had something with him from both his ca-
reers, cow dog and monk! We moved him
in front of Kyoki’s altar, and | gathered a
bougquet of flowers from the other temple
altars and laid them across his shoulder.
We sat quietly with him for atime, and
then we went to bed.

The next morning, instead of our regular
morning service, we did amemorial service
for our dear friend. Kyoki, Eido, Margaret,
Gary, Patricia, Keith, and | all crowded into
Kyoki’sroom. Welit the atar, offered in-
cense, and chanted “ The Great Compas-
sionate Dharani.” After chanting, we indi-
vidually spoke to Badger. Kyoki thanked
him for being her protector all these years,
and for helping her get settled into her
new temple home. | told him that | would
never forget him; that he taught me how
great adog could be, and that he’ d always
livein my heart. Margaret said that he'd
been a part of her practicelife since she
began coming to the temple and tearfully
told him that her practicelife just wouldn't
be the same without him. Everyone had
something heartfelt to say.

After service, we returned to our regular
routine; we did our morning cleaning and
prepared for breakfast.

After breakfast, Kyoki and | discussed
how we should proceed, and we decided
to have the funeral and burial later on that
morning. It had been very hot the past few
days, and today looked like more of the
same. Traditionally, we preserve a body

for three days and then cremate it, but
that would be difficult with the heat.
Also, Kyoki wanted to bury Badger
rather than cremate him. So, we walked
the temple grounds looking for an appro-
priate spot for a cemetery. Badger's
grave would be the beginning of it.

We picked a nice spot on the downward
slope of the hill behind the temple, near
enough to be a part of things, but far
enough away so as not to interfere with
future expansion. Itis near awell-
established birch grove and has amag-
nificent view of the Big Sewickley Creek
Valley.

Then, Eido and | carried Badger into the
BuddhaHall and laid him on top of a
clean white sheet on alow tablein front
of the altar. | brushed him and picked
some burrs out of his coat, remnants of
our last walk two days before. He till
wore Kyoki’ s rakusu and his head rested
on my tee-shirt. We would bury him with
these things. Eido left to begin digging
the grave with Bob and Patricia— we
would all soon join them there to finish
up —whiletherest of us prepared vari-
ousthingsfor the service.

We havein Soto Zen a specific memorial
and burial service for animalsthat gives
shape to our grief and provides a con-
tainer to hold it. Kyoki led the service,
and | led the chanting. Werecited “The
Life Span of the Thus Come One,” the
pivotal chapter of the Lotus Sutra. Many
years ago Kyoki and | started calling
Badger “Best Boy,” and Kyoki now for-
mally gaveit to him as his Buddhist
name. We then spoke to him again, aswe
had during our memorial service early
that morning. | remember thanking him
for his companionship and for hislove.
When my tears cleared, | chanted aneko,
a dedication or merittransfer that ends all
of our services. The one for this service
reads:

From the beginning there is no birth
and death,

continued on page 10



Dharma Transmission
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you are wearing and what you feel, com
fortable with the reality of apriest’slife,

then created reality becomestrue redlity.
So that period of timeisthe maturing of

theinitial training.

Then, apriest does head monk training,
during which you take responsibility not

only for your practice, but also for others’,
leading a practice group. Y our responsibil-
ity and your practice become broader. The
head monk (sauso) ceremony comes at the
end of this, and islike a sec-
ond, or intermediate ordina-
tion.

[Nonin was head monk and
did the shuso ceremony at
Tassgjara Zen Monastery in
Cdlifornia. Kyoki did both at
Shogoji Monastery in Ja-
pan—ed.]

After the shuso experience,
when the teacher feelsready, dharmatrans-
mission occurs. Thisis complete ordina-
tion. At thistime, you receive the teacher’s
confirmation and become alineage holder.

Y our responsibility asapriest isto suc-
ceed at ateacher’ swork. Teacher’sline-
age means ateacher’ swork, ateacher’s
effort, true intentions, and serving others.

Dharmatransmissionisamilestonein a
priest’slife; it meansthat you are truly
practicing not only for yourself but also
for others, for the next generation.

O
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Because of karma you assumed an ani-
mal body,

Discard this body quickly and enter into
the world of purity

Desire the pure crown of buddhahood
and realize the mind of the bodhisattva
quickly.

When the service was over, Eido and |
wrapped Badger in the sheet, using it asa
shroud. Bob and Eido then carried our
friend down the stairs to the back door,
from where we would begin our slow pro-
cession to the grave.

| led the procession, walking slowly and
ringing the inkin, the small hand-held bell,
every few steps. Kyoki was service leader,
so she came next. Then came Bob and
Eido, carrying Badger. The rest of the
sangha came after him. Kyoki had had
asked Margaret to ring a cowbell during
the procession, and the first time she did,
al thetearsthat had been welling up in me
that morning burst out. The bell was call-
ing the old cow dog home. | still can't
think of that moment without crying.

We laid Badger in the ground, and Kyoki
caled Li'l Red over, so he would know
where Badger was. The little dog climbed
down into the grave and sniffed the
shroud-wrapped body. He then hopped
out, ran about twenty yards, and flopped
down in the grass, facing away from the
grave. Clearly, this moment was as dis-
turbing and difficult for him as Shaky a-
muni Buddha' s death was for Ananda.

Then, we all took turns covering Badger
with earth. Aswe did, we chanted two
sutras, the “Verse of Homage To Bud-
dha s Relics (Shariraimon)” and “ The
Great Compassionate Dharani.” Thisisthe
“Verse of Homage to Buddha' s Relics.”

With wholehearted reverence we bow
to the relics of the true body

Of the Tathagata Shakyamuni,
who is fully endowed with myriad
virtues;

To the Dharma Body, which is the fun-
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damental ground; and to his stupa,
which is the whole universe.
With deep respect we venerate the one
who manifested a body for our sake.
Through the sustaining power of the
Buddha, which enters us even as we
enter it,
We verify awakening.
By means of the Buddha'’s spiritual
power
We benefit living beings,
arouse the thought of awakening,
Cultivate bodhisattva practice,
and together enter perfect peace,
The knowledge of the equality of all
things.
Now let us reverently bow.

We made anice grave. Kyoki found some
rocksto lineit with and placed alarge one
upright to serve as a headstone. We left
an incense burner, so when people came
to show their respects, they could offer
incense. When | did sothat evening, |
noticed that someone had spread flower
petals over the grave. It was beautiful.

Some years ago, Lola— our Omahatemple
cat — died. Over the years, she had devel-
oped the habit of jumping up into my lap
whenever | sat down in the chair in my
room. Sometimes, | just wanted to sit qui-
etly by myself or toread, so I'd push her
away onto the floor. After shedied, |
missed her so. | thought how wonderful it
would be if she were there to jJump up on
my lap, and | regretted having pushed her
away so often.

As Badger got older, | decidedthat |
wanted no regrets after he died, so | wel-
comed him every time he cameto me. |
rubbed the spot between his eyes,
scratched behind his ears, and talked to
him abit. When he till lived in Omaha, |
made sure we got out for walks often, and
| frequently took him with mewhen | ran
errands with the car. Whenever | visited
Deep Spring Temple after he moved away,
I madeit a point to spend alittle quiet time
with him every day, brushing him or mas-
saging the arthritic joints that caused him

so much pain as he aged.

Now that he’' s gone, | have no regrets.
Every time | visited Pittsburgh the past
two years, | took him aside as | was |leav-
ing, got down on my knees, looked himin
the eyes and said, “Y ou stay aivetill |
get back, you hear?” And hedid.

I’d had afeeling for months that he
would die this past June, when Kyoki and
| were both there, practicing the dharma
together in the way we did when Badger
lived with usin Omaha. | was with him on
hislast walk and for hislast car ride, two
things he loved to do as much as any-
thing, and | was fortunate and grateful to
have been there when he died.

He'll bewith mealways. | can seehim
now, looking up at me with his deep
brown eyes and bounding across the
hills of the mind.



THE TRAINING OF THE ZEN MONK — the jisha

by Badger — as told to Kyoki Roberty

During rohatsu sesshin a few years back, Badger
was especially attentive to Nonin, prompting him
to remark that Badger was the “best Jisha
[abbot’s attendant] I ever had.” Kyoki Roberts
was asked to interview Badger to insure that his
understanding of the Jisha practice was re-
corded for posterity.

The Jisha should sleep in the hall or on
the landing near the West window to pro-
tect thetemple. If the Master isfeeling
poorly, sleeping by hisbed is appropriate.

In the morning, the Jisha should rise early
and see to his ablutions so that he will be
ready to greet the Master when herises.

During zazen, the Jishais to wait patiently
in the buddha hall, just outside the zendo.
Heis not to poke his nose into the zendo.
During morning service, he should be at-
tentive and sit behind the Master, to his
right. Herisksthe Master’ swrath if he
should move around.

During meals, he should remain near the
Master at all times and not interfere with
the servers. Should the master or other
monks drop any food it ishis job to clean
it up immediately.

The Jisha' sjob during morning cleaning is

to get the newspaper, immediately after
morning service (during sesshin, immedi-
ately after breakfast). The newspaper isto
be placed in the kitchen. The Tenzo
should remember to always offer the Jisha
abiscuit at thistime, for the Jisha has
been working very hard. If the Master is
rising late, the Tenzo will prepare coffee at
the appropriate time, and the Jishawill
carry the newspaper “ Sports” section to
the Master. The other sections are to be
left for the other monksto read.

During the day, it is essential that the
Jishatake every opportunity to nap be-
cause he never knows when he might be
on duty. Being always available can be a
difficult task. The Master’s bowing mat in
the Buddha hall makes a good central lo-
cation for taking naps.

Should visitors cometo thetemple, itis
the Jisha' s duty to first announce their
arrival and then go to the door to greet
them.

At unspecified times during the day, the
Master needs to perform the practice of
petting. It isthe Jisha's duty to present
himself for this practice frequently.

Towards late afternoon, it isthe Jisha's
duty to see that the Master has his consi-
tutional. Every effort must be made to see
that the Master, at a minimum, walks
around the neighborhood for twenty to
thirty minutes every day. Car rides and
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walksin the country of an
hour or more about four times aweek are

highly recommended. Of course, the Jisha

will share any meals the Master should
take when out of the temple but should
never eat beforeit is offered.

In the evening, it iscommon for the Mas-
ter and Jishato have alight meal of
cheese and crackers in the community
room before evening zazen. It should not
be necessary to say that the Jisha should
only take what is offered.

During evening zazen, the Jisha may wait
outdoors, or, if it istoo cold, may again

wait in the buddha hall. Of course, when
he doeswait there, he needs to make
sure that he is not in the way of those
doing walking meditation. By all means
make sure to not sprawl when sleeping,
so ho one will step on hisears!

The Jishashall eat hisdaily meal after
evening zazen. At thistime, the Master is
preparing for bed. After eating, the Jisha
should present himself at the head of the
bed for a“good night” pet. At thistime,
he should try not to burp in the Master’s
face.

Badger and Nonin

From the editor:

We always need material. Send us
articles, drawings, poems, photos,
cartoons, letters, etc. The dead-
line for publication in our Winter
issue is November 15th.

NZC'sWebsite Addressis:
www.prairiewindzen.org

Our E-mail addressis:
heartland@prairiewindzen.org






